Anekcen Bnagucnasosuy benoycoe (p. 1976), A B BE/\OVCOB

UNONOKNGCCHK, KAHAMAGT PUAOTOTMIECKMX HaYK, DA ABMVI OUAOCTPAT

COTPYAHMK Kapeapbl APEBHMUX A3bIKOB UCTOPHUYECKOTO
bakynsTeTa MOCKOBCKOrO roCyAapCTBEHHOTO YHM-

B PEAMTMO3HOM KOHTEKCTE
CBOETO BPEMEHU

Bepcuteta umern M.B. JlomoHocosa v kadenpsl du-
NoCoOdUN PENTUTUMN U PENTUTUO3HBIX ACTIEKTOB KYNbTYPbI
[MpasocnasHoro CeaTo-TMXOHOBCKOTO r'yMAHUTAPHOTO
YHUBEPCHUTETQ.

L2

JHTEKCTE CBOETO BPEMEHM




Craro-THROHORCHWH
YVHUEBEFCHTET



MAGISTRAE ET MATRI



St. Tikhon’s Orthodox University

[IpaBocmaBHbI CBATO-THMXOHOBCKWI TYMAaHUTAPHbBII YHUBEPCUTET

ALEXEY BELOUSOV

FLAVIUS PHILOSTRATUS

IN THE RELIGIOUS CONTEXT
OF HIS EPOCH:

“Life of Apollonius” and “Heroicus”

A. B. BEAOYCOB

OAABMN OMAOCTPAT

B PEAMTMO3HOM KOHTEKCTE
CBOETO BPEMEHN

«Xu3ap Anommonus» u «l eponkar»

INHEBFERTE
Mocksa
WznatensctBo IICTTY
2012




VIIK 1(091)+80
BBK 87.3+83.3
B43

PexomeHnoBaHO 1JisI M3TaHUS
CosetoM borocnosckoro ¢dakynsreta [IpaBociaBHOrO
CBaT0-THUXOHOBCKOTO T'YMaHUTAPHOTO YHUBEPCUTETA

PenensenTbi:
A. JI. lobpoxomos, n-p punoc. HayK
(IICTTY, I'Y Briciias 1mKoJjia 3KOHOMUKH )

10. A. llluuanun, n-p punoc. HayK
(ICTTY, MI'Y um. M. B. JloMmoHOCOBa)

Hayunbiii penakrop
A. B. Ilodocunog, n-p uct. Hayk (MHctutyT Beceoodueit uctopun PAH,
MTI'Y um. M. B. JlJomoHOCOBa)

Benoycos A. B.

b43 ®rnapuiit ®UIOCTpaT B pEIUTMO3HOM KOHTEKCTE CBOETO BpEeMEHMU:
«Kuznb Anonnonusi» u «I'eporka» / A. B. benoycos. — M.: U3a-Bo
I[ICTTY, 2012. — 246 c.

ISBN 978-5-7429-0746-6

3angaya MoHorpauu — BOCIIOJTHEHUE 3HAHUI O PETMTMO3HOUN XU3HU
puMckoro obmiectBa koHua Il — nmepBoit monoBuHkbl 111 B. Ha ocHOBe aHa-
nm3a counHeHuit Mnasus Ounoctpara «KusHb Anoyuionust TuaHCKOro» u
«I'epouka». KHura agpecoBaHa ucropukam peiauruii u npesHeit Llepksu,
(unonoram-kiaccukam, a TakKe BCEM MHTEPECYIONIMMCST IpeBHEN MCTO-

pHeil 1 TUTEepaTypOi. VK 1(091)+80
BBK 87.3+83.3

ISBN 978-5-7429-0746-6 © benoycos A. B., 2012
© Odopmnenne. M3natenberBo [IpaBociaBHOTO
CBsTO-TUXOHOBCKOIO T'yMaHUTAPHOTO

yHuBepcuteta, 2012

COAEPIKAHHUE

TIPCIMICTIOBIIC ......ovvviieeeeeee et e e e et e e e e eeeaeeeaees 9
3321531 (533 0 (USSP UURUR RN 13
I'JTABA 1. Brioxa CeBepoB. Bropas cobuctuka. @UIOCTPAT.......cccevvvvvvnnnns 21
1. DTIOXA CEBEPOB ...ccevvvviiiiiieeeeeeeeeeeeiiiiiiaeaeeeeeeeeeeeassraeiaaaaeeeaeaeesessasennes 21
2. BTOPAST COMUMCTHKA. ......cceeeieeeieieieeeeeeeeeeee e e e e e e e e e e e e e e aaanes 26
3. @naBuit GUITOCTPAT M €TO COUMHEHMSI........ceeeeeeeeeeneneninrrrrereeeeeeeeenns 30
I'TTABA 11. «XKu3nb AnomnoHusi» B penurno3dHom Konrtekcre I1I B. ........... 34
1. JaTUPOBKA, COAEPIKAHME, JKAHD ...eevvvrrrrnnnieeeeeeeeerrrerrrrenenaaaaeeaaeseeessssenes 34
2. ICTOUHUKYT DUITOCTPATA. .....cceeeeeevveiiiiieeeeeeeeeeeeeeeeetieeeeeeeeeeeeeeeeeansannns 38
3. «boXecTBeHHBI MyK» — MU(Aropeel-TAHHOBOIUTEb....................... 48
4. CorHEYHBIH KyTbT Y ATTOIUTOHUSI DUITOCTPATA. ..eeeeeeveiviieeeeeiiriieeeeeenes 58
5. «JlyXOBHasI KEPTBA» U «UMCTOTA IYIITHD ...vvvvrrrereeeaeeeeeeaeeeaseeeaennnnnnnnnnnns 62
T'JTABA I1I. «I'epouka» @uitocTpaTta ¥ TEPONIECKUIN KYIIBT..........cvvvvnnnn.... 68
1. JaTUPOBKA, COMEPIKAHME , JKAHD ...vvvvvvrrrrrrrrrrrrrrereereaeaaeeaaeaeesasssssnnssnnnnnes 68
2. «I'epouka» u Schwindelliteratur: Mud 1 ucropus
Y DUITOCTPATA. .....cevveeeee e e e e e eeeeee e e e e e e e e e e e e e e e enreeeeeeeenanes 76
3. [ToueMy TTPOTECHITAI? ......uvvvviiiiiiiiiieieeee e 92
4. ®eccammiickmii KynbT Axria (Her. 52.3—54.1)...ueveeeeeeiiiiiiiiiiieeea, 102
5. AXUIIT HA BEITOM OCTPOBE ....cceiiiiiiiiiiiieieeeeeee et e e e e 126
T'JTABA 1V. ®naBuii ®uiocTpar U paHHEXpUCTUAHCKAST TUTEPATYPA ....... 139
1. «<Kuzub Attoyuionnst Tuanckoro» 1 HoBBI 3aBET .....oocooeevvevvvvvnnnnnen. 141
2. «['eporka» PUIOCTPATA U XPUCTUAHCTBO ..oeeeveieeeeeeeeeeeeeeeeeeeeeeeeennnnns 153
BAKITIOUEHTIC. ...vvvveeeeeeeeeeeeeeeeeee e e e et e e e e e e e eeeeeeeeeeeeeeeeeeeeeeeeeesenannsnnnes 166



L5070 (02 G35 1 - (U PUURRRRN

1. Kyner Axumna B CeBepHoM [IpuuepHoMopbe:
PEITMTUO3HBIN KOHTEKCT paccka3a 00 Axuyute y @unoctpara ...............

2. Pythagorica-Hermetica:
K Bompocy 06 ucrounukax Vita Apoll. IT1. 34 ............coooeieeeenii,

3. AlGAeELg (2) DnaBust PuUnocTparta 0 3aKOHE U TIPUPOJIE .....vvvvvveeennnsss

Summary. Flavius Philostratus in the Religious Context of His Epoch:
“Life of Apollonius” and “Heroicus™ ...........cceevveireiiiieiiieciiiinieeeeeeeeeee,

COKPALLIEHMYST .....coevvvviiiiieeeeeeeeeeeeeeeeaieeeeeeeeeeeeeeeeaaateaeaeeeeeaeeeeeessstaaaenes
VIBHAHUS M TIEPEBOIBL. ....vvveeeeeeeieeieeeeeeeeiieeeeeeeeeiaaeeeeeeeeeaeseeeeeeeesaeeeeeeeaaaes

] 0% V<) oY s oY H PP

[MPEANCAOBHE

Eme B 1986 1. I'pam DHIepcoH, BBIMyCKas B CBET CBOIO M3BECTHYIO
MoHorpadwuio!, mucaj, 4YTO TPYOAHO BBI3BAaTb HETOYMEHME Y YMTATEIIs
TIosIBJICHUEM elrle omHoil KHuru o Puioctpare. Ha ToT MOMEHT KHuUTa
DHIepcoHa ObUTa TTPAKTUYECKH TTEPBBIM M eIMHCTBEHHBIM YYEHBIM TPY-
oM 00 atoMm nucatene. [TocnenHue ronbl — 3Be3AHbIN yac DuocTpara.
Toabko B 2009 . BBIIUIO IBa CHELUMATbHO MOCBSILIEHHBIX €0 TBOPUECTBY
cbopHuKa’. B Hauaste TOro xe rona ObUT HalMcaH U OCHOBHOM TEKCT MOHO-
rpadun, IpemIaracMoil HbIHe BHUMaHMIO JTI00E3HOTO YNUTATEIs.

HccnenoBanus, Boleive B COCTaB OTONW KHUTH, IMOCBSIICHbBI
IIBYM B3aMMOCBS3aHHBIM TIpOOJIeMaM: TOMY, KaK M HAacKOJIbKO SBHO
oTpasuyioch B counHeHusix @naBusa duiocTpata peJIMTMO3HOE MUPO-
BO33pEHME €ro BPEMEHU, U TOMY, HACKOJIBKO TOCTOBEPHBI W TTOJE3HBI
ISl PEKOHCTPYKIIMM UCTOPUM DJJIMHCKOW PEIMTMO3HOCTU COYMHEHUS
®nasust ®unocrpara.

CoBpeMeHHas IapagurMa MCCIeIOBaHWI KJIACCUYECKMX PEIUTUiA
orpenenseTcs AByMsl 0a30BBIMU TOHSITUSIMU: BO-TIEPBBIX, «ITOJTMMOPOH-
HOCTBIO» BJUIMHCKUX PETUTHUI, TTOT00Me KOTOPBIX MBICIUTCS B pamMKax
MOHATUSI «CEMEMHOE CXOACTBO», a BO-BTOPBIX, <«IIOTPYKEHHOCTbHIO»
(embeddedness) /UTMHCKOI peIUTUU B OOIIECTBEHHYIO JKU3Hb MOJIACA’,

! Anderson G. Philostratus: Biography and Belles Lettres in the Third Century A. D.
London: Croom Helm, 1986.

2 Philostratus / Ed. by E. Bowie, J. Elsner. Cambridge, 2009; Theios Sophistes:
Essays on Flavius Philostratus’ Vita Apollonii / Ed. by K. Demoen, D. Praet.
(Mnemosyne Supplements. 305). Leiden; Boston, 2009.

3 BremmerJ. N. Greek Religion. Oxford, 1994 // G&R. New Surveys in the Classics.
Ne 24. P. 2—4; beaoycosé A. B. «<Embeddedness» u «cemeitHOe CXOINCTBO» BJUIMHCKUX
PEJIUTUI: TEOPETUYECKMUIN KOHTEKCT COBPEMEHHBIX MCCIIEAOBAHUN IPEBHETPEYECKON
penurnosHoctu // XIX ExeromHasi 6orocioBckasi koHdepeHuus: [IpaBociaBHOTo
CBATO-TUXOHOBCKOIO TyMaHUTAapHOro yHuBepcuteTa: Marepuansl. T. 1. M., 2009.
C. 78—380.
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[TepBoe ompenensieT ocoboe U3MepeHrue Kaxa0ro OTAeJbHO B3SITOTO JIO-
KaJIbHOIO TMTaHTE€OHA ¥ MBICIMMOM B COOTBETCTBUU C HUM PEJIMTMO3HOM
CHUCTEMbI, HACKOJIbKO OHAa MOXET OBbITh PEKOHCTPYHMpPOBaHA U3 BTOPOTO —
COCTOSIHUSI «ITOTPY>KEHHOCTW» B OOIIECTBEHHbIE MOJMCHbBIE OTHOILIEHMSI.
COOTBETCTBEHHO B 0O0ILIEM BHIE UCTOPHUS SJUIMHCKOU PETMTUO3HOCTH —
5TO BOJIHOOOpA3HBIN IPOLECC «BBITPYKEHUSI» TPEUECKUX DPEIUTUN U3
O0ILIECTBEHHBIX OTHOIIIEHU ¥ 00pa30BaHMs HEKOETO «3JUIMHUCTUYECKO-
PUMCKOTO PEeJIUTUO3HOTO KOIHe». [TpocieanTh 3T MPOLIECChl TO3BOJISIET
MCTOPUKO-(UIOJOrNYECKU aHaIN3 JIUTepaTypHO TpaauLuu, SIUTpa-
(bryeckmx M apXeoJIOrMyecKrux nmaMsiITHUKOB. UMEHHO Ha Takoil aHalIu3
counHeHui PuitocTpara U HalleJIeHbI JaHHbIE pa3bICKaHUSL.

®nasuit Ouinoctpar — mucarens 111 B. H. 3., BpeMeHNM BO MHOTHX
OTHOIIEHUSIX MepexoaHoro, kotopoe 3. P. lomic Ha3bIBal «CMYTHBIM».
OueHb CI0XHO IaTh CBA3HYIO, UICTOPUYECKH ITPABAOIIONO0HYIO0 KapTUHY
PEJUTMO3HOM XXU3HU 3TOU 3MOXW: MHOTO00Opa3ue U MHOTOYMCIEHHOCTD
MCTOYHUKOB — apXeOoJIOTUUECKUX, 3MUrpapuIecKux, ITalMpyCHBIX U
JINTepaTYPHBIX — 3a4acCTylO JJaKyHapHO UMEHHO B KJIIOUEBBIX MOMEHTAX.
Mpui1, Hanpumep, 00J1agaeM OTPOMHBIM KOJIMYECTBOM MaMSITHUKOB KYJIbTa
MUTpBI, HO MaJIO YTO MOXEM M3BJIeUb U3 HUX HANEKHOTO U OJHO3HAY-
HOI'0 OTHOCHUTEJIbHO CAMOI'0 YUYE€HHUSI €ro MOKJIOHHUKOB. CBeIeHUs O XpU-
ctuaHcTBe B amoxy CeBepoB CKyIHBI U TTPOTUBOpPEUMBbI. Miu, K CloBY
cKazaTbh, HECMOTPSI Ha BIEYATISIONIEe OIMMCaHue PEIUTMO3HBIX pechopM
Dnarabana [eponnaHoM 1 IPYrUMU UCTOPUKAMHU, MbI, IIO CYTH, MaJIO YTO
MOXEM CKa3aTh CYLIECTBEHHOI'O O caMOM OO0XECTBE 3TOro MMIeparopa.
Hamm mcToYyHMKM MOJIHBI KPACOYHBIX ITOAPOOHOCTEM, HO U3 HUX Bpe-
MEHaMU MpoIajaeT caM YelOBeK BEpYIOLIUii, MeTaMopdO3bl CO3HAHUS
rpedyeckoro 1 puMckoro mupa Havazna III B., Toro Mupa, KOTOpHI yxKe
meHee yeM uepe3 100 JieT cTaHeT XpUCTUAHCKUM, TEPSIFOTCS 3a TIECTPOTOM
Cco(UCTUYECKOTO KpaCHOPEYMS WJIM KPaCOUYHBIMU AETaISIMU IIPUIBOPHBIX
ucropuorpacgos.

B 1meHTpe mpemiaraeMbIX UMTATEIIO0 MCCIACNOBAHUI HAXOMMUTCS
®DduocTpaT Kak CBUAETEIb CBOEH 3MOXU. MbI TBITAEMCSI TIPOPBAThCS
3a Tpeaesibl (PUI0CTPATOBCKOTO TeKeTa K camomMy DujocTtpary, a yepes
HEro K 4eJIoBeKy ero BpeMmeHu. CaenaTh 3TO HeJIerkKo, IIOTOMY 4YTO IIpH-
XoauTcs ynTaTh PuocTpara Kak Obl «IBOMHBIM 3peHUEM», YAEPKUBas
BHHUMaHUE U Ha TOM, YTO XOUET COOOIIUTh aBTOP CO3HATEJbHO, U HA TOM,

TTPEAVCIIOBUE 11

YTO OH BBICKA3bIBA€T HEOCO3HAHHO, CTAHOBSICh T€M CaMbIM MCTOYHUKOM
0 cebe U CBOeii a1moxe. DTU He 0CO3HAHHBIE IPEBHUM aBTOPOM WJIM HAMU
CBUIETEIBCTBA MOTYT CKPBLIBATLCS M B JIEKCUKE, M B XyI0XECTBEHHBIX 00-
pas3ax, U B >KaHPOBBIX MPEANOUYTCHUSIX ITUcaTelIsl, 1 B TeMax, Ha KOTOPbIE
OoH muuleT. Pa3pickaHue M uccienoBaHME TaKMX CBUACTEILCTB TPeOyeT
OT pEeJIMTMOBeNa YMEHMs I10JIb30BaThCd M TPAAULMOHHBIMU METOAAMU
KJIaCCUYeCKOM (DUI0JIOTUM, U METOJAMU CMEXHBIX TUCUUIUIMH. [1bITasich
MPOOUTHCS Uepe3 CTUJIb K ITUCATENI0, BBIBOIBI CJICAYET edaTh OCTOPOXKHO,
IMO3TOMY YMTATe/Ib HAliIeT B KHUI'€ MHOXECTBO 00Jiee U1 MeHee IIpaBao-
MOAOOHBIX TPENMNOJOXEHUI U COBCEM HEMHOT'O TOTO, YTO MOXKHO Ha3BaTh
«BBIBOJAMM» B CTPOTOM CMBICJIE CI0BA. B KOHIIE KOHLIOB, TPy (pujtonora-
KJIaCCHMKa CKOpee IPM3BbIB K BHUMATEJIBHOMY MEIJICHHOMY YTEHUIO, U1
BCE HalllM CIlellMaJlbHbIe HCCIeNOBaHUs B 00JaCTU IPEeBHEN JIUTEepaTyphl
JIMIIB YCUJIKE 10 BO3BPAIleHUIO €BPOIIeICKOr0o YeIoBeKa, HAlllero COBpe-
MEHHMKa, K cCaMOMYy ceOe, K UICTOKaM €BPOITeCKOM KYJIBTYPHhI.

Jannast MoHOTpadus BRIPOCia U3 IUCCEePTALIAM, 3alIUIIEHHO MHOIO
B (peBpasne 2010 r. B InuccepTallMiOHHOM COBETe I10 KjlacCM4ecKoil (puto-
Jjorur MoCKOBCKOro rocyaapcTBeHHOro ynupepcutera uM. M. B. Jlomo-
HOCOBa, HalMcaHHOW B roabl Moeil yueObl B IlpaBociaBHoMm CasTO-
TUXOHOBCKOM TyMaHMTapHOM YyHuBepcuteTe. IOpuio AHaTOJIbEBUYY
[unyanuny 51 6j1aromapeH 3a BCEMEPHYIO MOMIEPKKY U ydacTre B cyab0e
9TO KHUTU; OecKOHeUHO npu3HareyneH Onbre MuxaiinosHe CaBeabeBOM.
DTa KHMTa HUKOrAa Obl HE COCTOsUIach 0€3 IOMOIIM U coBeTOB EjaeHBI
I'eoprueBHbl PadbunoBuu, Anekcanapa BacunbeBuua IlogocuHoBa, Exa-
tepudbl BrnamumupoBHbl AHTOHel, Ajekcess MBanoBuua Colonosa,
Anexcangpa JIpBoBuua JloopoxoroBa, AHnpest Bukroposuua BooBnueH-
Ko, Mapuu AHaTtonbeBHBI CosionoBoii, TaTbssHbl JIbBOBHBI AJIeKCaHIPO-
Boii, Ceprest Anekcanaposuda Creranmnona, Bragumupa BiagumupoBu-
ya Qaiiepa, Anapest FOpbeBuua Bunorpanosa u Enensl BaagumMupoBHBI
XKentoBoii. MHe TpynHO Mogo0paTh IMOAXOASIINE CJIOBA TSI BEIPAKEHUS
WCKpeHHel mpu3HaTenabHocTd Hune BragumupoBHe bparuHckoit, ubs
OjaroxenaTelbHasi KpUTUKA HE TOJBKO cAelalia MOI KHUTY JIydlle,
HO UM TIOMOIJIa MHE B CBOE€ BpeMs TOIOWTH K TpobiemMaM TBOpYeCTBa
®dunocTpaTa ¢ HOBOI IS MEHSI CAMOTO CTOPOHBI. 3apyOeXKHBIe KOJIJIe-
rm — [xennudep bepeHcon u Diten DiitkeH, I'peropu Hane u Keiicu
103, Kopun O. ITam, I'pam Maiinz 1 ap. — MHOTOKpaTHO BhIpydajiu
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MEHS TIPUCHIIKON CBOMX KHUT U CTaTeil, 32 YTO 51 UM B BBICILIEH CTEIEeHU
npusHateneH. S uckpeHHe OiarogapeH Kadeape ¢puiocoGun peurud u
PEIMTUO3HBIX aCIIEKTOB KYJIBTYpHI OorocioBckoro dakyiasreta [ICTIY n
ocobOeHHO ee pykoBoauteato KoHctaHTHY MuxaiioBudy AHTOHOBY 3a
KOHCTPYKTMBHOE U IJIOAOTBOPHOE 00CYyKaeH1e Moero Tpyda. PasymeeTrcs,
BCE OIIMOKM 1 HEOYEThI, KOTOPbIE YUTATE/Ib HAIET B KHUTE, IPUHAIJIE-
JKaT UCKITIOUUTEbHO ee aBTopy. HakoHell, s cepaeyHo 6arogapeH cBoei
>xeHe Ajie BanepbeBHe beoycoBoil u AeTsIM 3a MOMOIb, TepIIEHUE U
CHUCXOIUTEILHOCTb K MOMM 3aHSATUSIM. DTY KHUTY s TIOCBSIIAIO ITaMsI-
TU MOEW HAyYHOU PYKOBOAUTEIbHUILII — MPEKPACHOMU, MYAPON U CBET-
soii Haranbu AnexcaHapoBHbI YUCTSIKOBOW U Moeit MaMbl BajleHTUHBI
AnekceeBHbI ['ycapoBoii.

A. B. benoycos
Mocksa, 24 mast 2011 .



SUMMARY

Alexey Belousov

Flavius Philostratus in the Religious Context of his Epoch:
“Life of Apollonius” and “Heroicus”

The monograph offers a detailed philological and historical analysis of
two of the works attributed to Flavius Philostratus: the “Life of Apollonius
of Tyana” and the “Heroicus”.

Flavius Philostratus (160—240 AD) in one of the most prominent writers
of the Severan epoch, a member of Julia Domna’s circle. As the whole
epoch is generally characterized by the increasing of oriental influences on
Roman religious life, Philostratus’ works demonstrate certain penetration
of traditional oriental genres into Greek literature.

For the most part the extensive bibliography dedicated to Philostratus’
works researches only their possible literary sources. Present study, however,
focuses on Flavius Philostratus’ writings as a manifestation of the most
influential religious trends of their time. This approach should allow one
not only to better understand Philostratus’ heritage, but also to answer a
number of important questions related to the history of Greek literature of
the Second Sophiscic epoch. Therefore, the choice of Philostratus’ works
that are put in the focus of this research — VA and Heroicus — is conditioned
by the fact that they are more related to the topic of religion than the
others.

The general religious and ideological foundations of the two works seem
to contradict each other, and that raises a question whether the two pieces
were written by the same author. Giving an answer to this question is crucial
for achieving the main goal of this study: extending our knowledge of the
religious life of the Roman society in the end of the 2" — first half of the
34 century AD. In order to fulfill this task one would also have to resolve a
number of other issues, such as determination of closest genre parallels for
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VA and Heroicus; exploration of the possibility of VA and Heroicus having
some stylistic and plot connections to the early Christian literature; rev-
elation of the Heroicus’ potential as a source for the cult of Achilles in the
North Black Sea region studies and some others.

The monograph includes four chapters (“Severan epoch. Second
Sophistic. Philostratus™; “Vita Apollonii in the religious environment of the
3 century AD”; “Heroicus and the hero cult”; “Flavius Philostratus and
the early Christian literature”) and three appendices (“Cult of Achilles in
the Northern Black Sea region: religious context of Philostratus’ story of
Achilles”; “Pythagorica-Hermetica”; “Philostratus’ Ai&heElg on nature
and law”).

The First chapter “Severan epoch, Second Sophistic, Philostratus”
draws a general image of the Severan epoch as a transitional period in the
history of Roman religion and society. The chapter focuses on the problem
of introduction of oriental deities (such as Emesa’s solar god or Hercules of
Septimius’ native town of Leptis Magna) to the Roman religion under the
Severan dynasty, as well as on Julia Domna’s circle; the phenomenon of
the Second Sophistic and the ‘Greek Renaissance’; on Philostratus’ biog-
raphy and the problems of authenticity of his works (the so-called ‘Corpus
Philostrateum problem’).

The image of Apollonius of Tyana created by Philostratus is thoroughly
analyzed in Chapter two “The Life of Apollonius” in the religious context
of III cent. BC”. Traditionally, the Life of Apollonius of Tyana has been
studied as a means of extending our knowledge about the ‘real Apollonius’
or as an illustration to the New Testament’s influence on Greek literature.
However, since the 1970s the focus of scholars’ attention shifted from this
subject matter to the literary image of Apollonius created by Philostratus.
By comparing this image to earlier and later tradition about Apollonius it
is possible to deduce the new characteristics of the image of this sage that
appeared in Philostratus’ epoch. It seems that the image of Apollonius as a
‘divine man’ (Oetog avnp) differs in many ways both from the typical image
of a ‘divine man’ of the classical epoch and that of the later era.

The roots and the nature of VA’s genre, as well as literary sources of the
text are also being discussed in this chapter. Philostratus’ VA proves to stand
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somewhere between a biography and a novel, while the figure of Apollonius
himself is presented as the religious ideal of the writer, thus reflecting some
new traits of the religious life of the epoch.

It is generally accepted that the genre of Neopythogorean biography has
the oriental aretalogy for its prototype. However, after a closer examination
of VA’s and Heroicus’ text one can see that their author of both texts deems
Hellenic religion to be superior to all ‘barbaric’ cults. This attitude may be
the common point of the two works’ different ideological trends, the point
from which one may try to perceive the both trends as created by the same
author.

As for the fact that Apollonius of Tyana worships the Sun above all
other deities, it may reflect the religious reforms of Emperor Elagabalus
who himself might be depicted as an excessively self-confident Indian king
in the third book of VA, while the monotheistic nature of Apollonius’ re-
ligious beliefs reflects the general trend of the epoch. Another interesting
trait of Apollonius’ doctrine as depicted by Philostratus is the previously
unseen renunciation of bloody sacrifices and propagation of spiritual pu-
rity. This fact has been usually explained by the fact that Apollonius was a
Pythagorean and thus a vegetarian, however, a better explanation can be
found: a fragment of historic Apollonius’ writings surviving in Porphirius’
and Eusebius’ rendering (De abstinentia 2. 34. 2, Praeparatio Fuangelica IV.
12— 13) suggests that he also advocated the superiority of mental and spiri-
tual ‘sacrifices’ over material ones — an idea new to Greek religion, as well
as the idea of spiritual and mental (and not merely ritual) purity.

Chapter three, “ Heroicus and the hero cult”, offers a comparative analy-
sis of Philostratus’ Heroicus to other works of the so-called ‘Trojan novel’
genre. This dialog also displays some traits of ‘revelation’ and ‘apocalyptic’
literature. However, Philostratus makes the oriental motif of ‘revelation’
sound in Hellenic manner (after a revelation, Phoenician character of the
dialog is being converted into a Hellenic cult), which highlighters the reli-
gious aspect of second sophists’ passion towards all that is Greek. Another
aspects studied in this chapter are the image of the dialog’s key characters,
Protesilaos, and one of Heroicus’ main themes — Achilles’ hero cult.

Despite the fact that Heroicus is fiction by genre, it proves to be an
invaluable source - still underestimated by the majority of scholars - for
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Greek hero cult studies. In order to prove the actual importance of this
dialog as a historical source a lexical analysis of the usage of the words
«uU0og» and «iotopia» by Philostratus was conducted as well as a research
on Philostratus’ attitude towards Homer as an author. As a result, it may be
stated that Philostratus perceives Homer to be more of a historiographer
than a storyteller and that the author of Heroicus believes Homer’s charac-
ters to be actual Oeol and daiuoveg requiring divine honors in the form of
hero cults.

Achilles cult in the Black Sea region is one of the most recurring themes
discussed in the works of later sophists. Heroicus’ evidence regarding Achilles
cult on the Sigaeum Cape is abundant enough to provide material for special
research in the third chapter of the monograph as well as in the Appendix |
(“Cult of Achilles in the Northern Black Sea region: religious context of
Philostratus’ story of Achilles”, dedicated to comparing Philostratus’ data
to other literary sources and to existing archaeological and epigraphic
evidence) and to support the hypothesis of a special, semi-chthonic semi-
divine nature of Greek hero cults as well as of their mystery and initiation
characteristics.

The Fourth chapter of the book “Philostratus and early Christian
Literature” deals with the problem of correlation between VA4 and the New
Testament as well as studies possible connections between Heroicus and
early Christian literature. It is possible that the similarities between New
Testament’s and VA’s stories derive from the vast tradition of Hellenic are-
tologies describing the deeds of ‘divine men’. Howeyver, it is still impossible
to determine, whether this Greek image of Oetog &vip Apollonius is the
one that served as a model for early Christian image of the Savior or not.
The analysis of Greek verb &yamdw and others used to define the concept
of ‘love for god’ was alien to classical Greek religion, and appeared in the
Greek world only at the turn of the Hellenistic epoch, possibly under the
influence of Christianity.

On the other hand, the analysis of Philostratus usage of the verbs
avapidém and dviomu for ‘resurrect’ proves that, as it has already been no-
ticed by H. Betz, Philostratus intentionally uses only the verb &vafiéw as a
terminus technicus for ‘resurrection’, avoiding the verb dviotnut, which in its
turn may serve as a proof of latent anti-Christian trend of VA4 and Heroicus.
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Despite the fact that archeological and epigraphic evidence remain the
key-element in reconstructing the Greek religious life of the Imperial period,
the research conducted in this book shows that one shouldn’t underestimate
the literary sources of the later sophism. Fictional as they are, the works of
Flavius Philostratus provide invaluable evidence regarding the religious life
of his own epoch as well as of a remoter past. The Life of Apollonius of Tyana
and Heroicus present a special interest to a student of ancient religion as
they were created under the influence of different ideological and religious
schools — Neopythagoreanism, Hermeticism and Christianity.

There are three appendixes in the book. The first is dedicated to the
Achilles Cult in the Northern Black Sea region and religious context of
Philostratus’ story of Achilles. The general survey of Achilles Cult is given
here. The second appendix deals with the sources of VA I11. 34. 1 suggest
here a new approach to the problem of the sources of this text. On the basis
of “hermetic” traces in the texts (androgyne cosmos, cosmos as alive being
and hermetic interpretation of éxeivov votg) I argue possible neopythago-
rean influence upon Philostratus. In the first place Numenius of Apamea
is the most probable source for VA I1I. 34 so far as the fragments of this
philosopher are under direct influence of Corpus Hermeticum. The third
is Adwadekic (2) of Flavius Philostratus about the Law and the Nature about.
I suppose that Philostratus’ Au&AeELg represents his credo as a writer and a
man of hellenic belles lettres of his epoch. The Nature (p¥0oLg) is the first
and the Culture (vouog) with its skills and arts must follow the Nature. Their
existence and interralations is defined by Philostratus as “concordance”
(ovuBePnxdc). At the same time Philostartus’ Nature is ancient hellenic
Nature which is determining the ancient classical hellenic Culture. In this
we find the basic goal of the Roman sophist — to re-establish Hellenic
Culture in fluctuating and orientalizing world of Severan time.
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